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Ihis paper s written for the lmage, a quarterly publication pre-

pared by the research stails of The Emmenical Institute and The Tnsti=

tute of Cultural Affairs for the purpese of sharing researsh, traini

and demonstration sethods, Rocent editions have dealt with corporate re-

search rethods, Global Social Develapment, raginal Lducation, and Human

Motivity. Though the journal is subscribed to by various insritutionms,

he insti-

by far tha greatar nuibor of readers have had direce cantace with

tutes or The Order: Ecuneaical which provides the full-time, seli-sapport-
ing stafl [or their various programe.

Bocause of this audience, ouch will be assumed of the reader, aud to

new contacts much will appear to be over-sizplified or under-described.
It will not be possible to deal with the history, constitution, functions,

itute in this article. The sole in-

program or faith of the Eeumenical Ins
tent is to describe the ritaul process of The Order: Ecumemical within the
coatext of western ricusl aud the curremt global comtacts. At the same
time, this paper is @ suamation of @ year's study in which many of the cle=

mants of the Order's story have bean described in relation to contemgorary

scholarship in other papers. Without the more thorough wrestling with is-
sues of theolopy, liturgy and anthropology which those papers required,
this could mot have been written. But even to summarize their coatents would

be cumbersone in this context., An actempt to deal with the elusive data is

made in the Glassary as well as the aotes at the ond of the paper. The

biblionr

thy indicates the broadest background and not just Lhe sources

quoted. The "we" rofers to the full-time merbers, the associates and the

adberents of The Order: Eeunenical or to the Symbolic, hxtonded and Hove-

mental dgnavics.
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I. THE TSSUE OF RITUAL I¥ THE ORDER: ECUNENICAL.

A. Ihe lssuc of Clobality. There was @ rtize when we considered ourselves

global hecause we had trevelled abrosd and kaew aad cared for the world's
geography. Now we are global because we are a plurifors body of people,
all mote or less displaced from our home territory, all more or less at
nome in the whole world, Ve are wsed to all modes of transport, to all

kinds of food, to living in a maltivaleat world where there is no final

word on the "rigntoess action or foclings.
But this glebality brings a certain augst. Jos Mathews foresaw

He returned to

this in the early days of Global Social Demomstrations
Chicago after touring the twenty-four pilot projects and stuaned us by

How are we poing to deal with those Mustims who are
0ing to be part of the Order? How are we going to

deal with thesc Nindus? L'n not playing some abstract
game; there are Hindus in the villages whe know what

askin

1 uwean when I say, 'Tbelieve’, 'L care’, 'I hope
the hope of God.' The ward 'ecumenical® mesms the
whole civilized world. The church is universal. It
cannot be anything but universal. In this complicated,
pluralistic uorld, what is going €0 he the form of
this

It is one thing o work together at a common task eight hours a day, but

to merze total lives in nission is diificult withia 3 common [aith. What
becowes the touchstoue of vur l1ife stance? Where do we look [or gwidance?

How do we rehearse the prgfound religious experiences which have beea the

spirit food of religious of all ages? To ignore symbol is to allow

it free reign hemeath the surface of the consciousness of the group. Al-

though one can never bo totally conscious of one's own ot symbols, to
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syzbology which we have come to trust as Buddlists is not the symbology
of the Christians or the Muslims. How can we live as onc religious, coven-

anted community and emact various ritual systems? How do we face our

cvises and our victorics together? How do we verbalize our profoundest

insights and concerns? How do we be a pluriform relipious order?

B. The Tssue of Being the Church. BDut this is only ome side of the issue.
As The Order: Ecumenical, we have understood oursclves to be a manifesta-
tion of the church as it has been described by H. Richard Njebuhr:

The church {s that part of the human community which
Tesponds First to God~in-Christ and Christ-in God. Tt
is the sensitive and responsive part in every socicty
and wamltind as a whole. It is that group which hears
the Word of God, vhich ‘sees His judpments, which has
the vision of the resurrection. In its relation with
God it is the piomeer part of society, somewhat, we
may say, as science is he piomcer in Tesponding ta
pattern or rationality in experience gnd as artists are
the pionccrs in responding to heauty.

In this sense the church overlaps, but is not limited to, the in-
stitution of historical Christianity. It includes the religious of every
faich who underscand themselves to be called to scrve the world on behalf
of God, or, as Gogarten puts it, to be responsible to God far the world.

This is not a new concept; it has been suggested forcefully from time to

time since the age of the prophets { Isaiah &

. Jeremiah 50:9 , etc.).

What is new in the Order: Ecumenical is that nembers of different roli-
gious traditions are covenanting to live and work together, to fulfill
their religious mission, their liturpy, cogether, in villapes and citics
avound the globe.

But The Order: Ecumenical is rooted in Christianity and nour-

ished by the leng history of the Ghristian Church. Our cxawple and inspir-

2.



[image: image6.png]ation is found in the crucifom life style of Jesus as the Christ. From

our sarliest days our comson touchstone was a transposed expression

of the Christian faith -~ transposed into a twentieth century mode held

by Religious Studics Ome (RS 1), our basic theological course. Ve pointed

to a conman understanding of the Good News compiled froa the twentieth

fcal revolution. It is a nom

century theolo ideological understanding,

not a systematic theology in the usual sense.
By grounding our grasp of the Christiam faich in our lives and
in humap 1ife as cveryome else axperiences it, we were able, in the midst
0f subiguities and paradoxes, to establish a collegiality which transcended
the different belief systems out of vhich ve came. We found a commom water
table. The question now is whether sush profound sharing is possible be
tween the faiths of other traditions as well. We have lived and worked
togetker for the past eight years out of common concern for the future of
wankind. Cen we worship together, pray together and still matatain the

integrity and unique gifts of each religion? Ve tend to assume that there

is 2n invaluable human wisdom a5out the tetality of lifc in the various
faiths. We have experimenced with Jokm Dunne's methods of “passing over"
€0 other fuiths and seeing life from their perspectives. Colturally and
practically, we have experienced the richness which cones from appropriating

the pifts of all the Urs, but can we share our decpest Faith without re-

ducing it Lo the lowest commn denominator of philvsophical principles?
Can the historical grounding of Ghristianity be maintained and the non~
bhistorical approaches be equally honored?

¥hen Tne Order: Ecumenical was begun, Lt was radical to have

Protestants of various donominations working and worshipping es a resi

dential commmity. Our unity came, however, both from the person and




[image: image7.png]the Good News of Jesus as the Christ and from the task we felc called to
in his name. We worked backwards from our prosent experience uf God to

find the roots of our commonality in the past, and we worked forward

from the historical documencs to transpose the wisdos of cur foreparents
into the idiom of the twentieth century. Ve found our sustenance ia the

rituals which nmarked the flow of our life togecher and our missional ex-

penditure. With the addition of Catholics and Jews, and wore recently
missional colleagues of other faiths, we have contimued fo transpose wis=
dom znd to create and Te-create rituals which hold eur life experience.

This nias been a particular function of the Global Movement Academy where

participants come from all faiths to share in the tramsposition methods

It was with [ear and trepidation, however, as well as with a
clear sense of divina necessity, that we responded affirmatively to re-
quests from Buddhists, Muslims and Hindus to become part of The Order.

We did not wish to proselytize to a buman institution == cven where it

would be permitted == buk we were clear that our ritual system was and

remains basically Christian and that wichout It, we could not long cndure.
He attempted Lo weximize commonality and climimate offemsive references
which were uniquely Christian. We stood in deep awareness and pain of

the bigotry and brutality which is also part of our faith beritage. e

Left out large parts of our ritwal systen in some comntries, substituting

& weekly celobrative meal for the Common (Agape) Meal of the Rouse Church.
We had colleagues urite liturgical sequences using the poetry of the nation=
al people yet maintaining the framework of confession, praise and dedica-
tion. Uc lezned heavily upon songs to reheavse the paradiga which life

had revealad to us. But alvays there was a sensc of unease amd dissatis-

faction. Yet the houscs of The Order: Ecomenical continued to increase
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yord our expectetions. In Christian countries, and to some degree in the
global Gouncils, the rituals were maintaincd. Now, some eight vears after
the first non-Christians joined the order, we look again at the ritaal 1ife

and what the eight years have taught us.

C. The Lssue of Transposition snd Transparemcy. One of the carly spirit

exercises and disciplines of The Order: Ecumenical was the Cramposition

of scripturc and classical Christiam literaturc into th

comon anguage,
experience and scientiFic/secular world-view of contemporary people.’

The theolopical importance of this activity for the ritual experiment can-
B0t be over-ewstisized. The constanc insistence on the groundiag of ideas
in cveryday experiences gave rise to both an existentizl and a phenomeno-
Lozical spproach which revenled the breadth of commonality or the wniver-
sality of human experience and also the spiritusl profundity present in any

activity when the meaning is bled out of it, Recausc of this approach,

ritual too, almost antomatically, came to be Lransposed in the very cn-

actuent. Ancient Christian forms, Llike the Starcts' prayer, came to have

many layers of meaning for us. The constant struggle with verbalizing

prayers and the study of Xazantzakis' Saviers of God® combined to produce

a poetry that was ontolasical as well as existential.

Ks a result of this, experiments in creating ritual forms were
able to do an initial job of transposing from other caltural writings

such as Lao Tsu or the Bhagavadgita. Though the final transposition will
need to be done by people within the tradition, this effort brought about

a sensitivity and openness to other cultural images. Perhaps almost too

readily, we were able to 82 the cormonalities and universal experiemces
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1I. THE ROLE OF RITUAL 1N TIUE HUMANIZING PROCESS.

A. Ritual and the Concept of Time, In the beginning cthere was no sense

of time; there was only existence. There were no symbols, no myths,
simply existeace. But existence is always filled with eveats, and events
stir consciousness. Comsciousness requires an fmage and s story and a re-
enactzent that recalls the wonder or the fear of the encounter. That is
how, perhaps, it all began, the life of vitual. For ritual is a life
process; it is the way you live your life. And rituals are closely
Tinked with one’s understandlng of time. Let me illustrato.

The earliest evidence of rituals that has been found so far dates
from 180,000 B.C.”  Those who have read The Clam of the Gave Bear will
appreciate that what has been found is about twenmty bear skulls, arranged
sonevhat in the shape of an arrow in a cave in the Alps. How did they
get there and what do they mean? The story is ours to invemt. My story
is that a clun of early humans, searching for food in the carly spring,
met not onc, but twenty mammoth besrs in succession, a totally impossible
situstion out of which to forge a victory. But they battled and they won.
Now obviously they could mof do this on their own strength. Obviously
some groater power enabled he victory. They carried the skulls into the
cave and laid them in place so that they would always remember the mystery
of that event, the mystery in the very midst of life. The actual details
of the victory became immaterial. They had experienced the pawer, the
mystery, the woader of life —— what scholars would call hierophanies or

kratophanies or theophanies -- manifestations of God or the power of the
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Alter this event, from tizc to time the people would reenact
the happening and would experience once again the powsr which had possessed
them or which floved through them at that time. So time came into being;
the time before and the time after the encounter with the bears. Tu all
our lives, individual and societal, there are such events. There was
the burning bush for Moses, the crossing of the Red Seaj; the 1ife and
death and resurrection of Jesus the Christ, the elrcumavigstion of the
globe, the moon walk and the esrth-rise, ALl of time becomes focused in
the pouer of an cvent, snd in recalling the event, we reclaim the wonder
and the terror, the fear and the fascination which is involved.

But snother understanding of time came as an overlay bringing
an overlay of ritwal as well. The book Ancient of Days © gives a fair
deseription of how it may have happencd. People were terrified every
year that the days might continue getting shortor and shorter and the
wcather colder and colder. Thay had reason to fear: a dim memory of the
ice age must have romained wich chen. Dut someone, the book namcs Ron-
strom but any name might do, conceived of the notion that there was a
pattern to the weather. He believed thers wers cycles of time. Stone-
henge was built to mark the light. You could count the mumber of moons
from the shortest day to the longest day. You could cven count the days.
And ones the shadow from the sun marked the lowest spot, it would begin
to move sgain to the highest level. It was always che same; you could
count on it. So an overlay to the rifuals of hicrophanies, rituals of
the seasums, was invented. On the shortest day, in every culture,

some sort of five coremony developed. Spring fostivals marked the end of



[image: image12.png]winter, and harvest festivals acknowledged not unly the passing of time
but the power and the sustaining wonder which is present in nature. The
Tituals pointed to che experienced realities of life and to the mystery
at the heart of that experience. They allowed our ancestors to become
settled farmers instead of nomads. They allowed them to live before the
way 1ife really is, its profound depths.

Dut yet amother averlay casme into being within recorded time.
The Jewish pecple had observed seasonal rituals, but when thoy were
carricd off into captivity, these rituals alome did not sustain them.
They found themselvas relying on the memory of the Sxodus for courage and
fope. They came to tell the story of their journey as a people from the
time of Abraham omward, a story with both past and fature. The cycles
of the seasons were mot simple repetition; they were varlants and they
were moving in one lrreversible direction. Tomorrew would not be the same
as yesterday. The events of today changed the future. When the Jews re-
turned to Tsracl, they ook the great evemts of their story, the great
menifestations of pover, and almost arbitrarily placed them over the ear —
lier celebrations. Nobody remembers now that there was a spring festival

before it was called Passover or a winter solstice before there was a

llanaukat

The discovery of powers, the discovery of cycles of seasons, and
the discovery of lincal history have been joined with another discovery in
our time: the discovery of the time-space comtimum. The symbol of this
is the infinity sign, the relatedness of all things, the indication of
the tremendous reaches of time past and future, of internal time and

relative time. The inklings of this new time first came €o us through



[image: image13.png]Darwin. lic first began to appreciate the immense journey which bumans
bave taken, a journcy that is only part of the story of the whole of
croation. The work of Einstein and of Uhitchead confirmed a new aje which
explained rather than caused the growing sense that the uncient rituals

of all the great world religions wers not quite adequate to the new ex—

porionce of life. Attempts to polish ritusls and to enclose common under=
standing of life were blown away by the fierce yet seductive winds of the

twonticth century. Today people arc face to face with a new experience

ofreality. It daes not deny the past, but it opems dramatic mew vistas.
1€ ritual deals with the vay life is, then vituals, tos, are due to
change. In one sense, it can be said that our cxperiment in ritual comes
out of this understanding. To clarify this, however, lot us Jook at

another illustration frow our Christian heritage.

B. Ritual in Christendou. Ritual in its simplest form is about only

s and the existential moment.’ Anomesis

three things: anamnesis, proleps

sicply means ‘apainst amnesia’, against forgetting. It has to do with
the intencional recollecting of those things which lile has rawght us are
crucial. Tc is the remeubering of the mysterious intrasioms of power and
wonder into our lives, the umbelicvable victories and the providential
defeats which we have expericnced individually and collectively as a

human race. It is remeubering the limits that life has enforced, the
mpossible possibilities that have burst all boundaries, and the holy
spirit of frecdom, compassion and responsibility which has marked the high
points of our singular and collective pasts. But ritual Ls not solely
about the past. There is always the prelepsis, that which allows us to

make the leap into the future, the beckoning vision that makes remeubering

10.



[image: image14.png]a matter of life or death.
These are the two bookends
of ritual. To lose ome is
to become victims to every

whia or urge of imediacy.

ANAFNESIS PrRoLERS IS

To lose the other is to
bocome wnhealthily at-
ached to the obsolete. It is a sickness to Feheerse the hurrors of the
holocaust or of the mistreatment of women or winorities ualess it is

Liaked with a will to tra

cend the past, to break through inco a new re-
latedness which uses these agenies to produce sensitive concern for all
human life and all cultural manifescations. It is irrelevant to rehearse
the glories of the people of God in the past if it is not to help us hear
more clearly the calls of God in the futurc. But there is move. The
ritwal is always enacted by a particular group of people in a particular
time and space. This is the third compomeat of rifual: the existential
moment. Tt includes the socio-historic realities as well as the inter-
nal and oxternal lives of the participants.

reenoctment
The ritual process is

not purely or oven primarily
%
7

FE

o

cersbral or a matter of the in-

tellect. Tt is very much a

ene,

e~

holistic cnactment of the way

life fs. It may be helpful to

vepresentelion arcicntoakion
diagran the key elements ag Qm/z jg
ConciaNines

shown in the sketch on the

cight. Every ritual has its antecedent in a life expericnce of such power
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[image: image15.png]nd it hard to talk 2bout. It becomes held for us in some re-

that we
presentation which relates to the senses and o images rather than to

10

articulations. Cortain sounds, sights, smells and emotions become icons
for us. These elicit arciculations which invelve myth in the broadest

sense of story in that it includes remembering and envisioning, intwiting

and thinking, structuring and deciding about the implications of the

event. This articulation enables the re-enactment of the expericnce
which Tecreates the power and the ave, reveals the levels of meaning,
trdnsforms corporate and individual Life and either heale or dostroys.

Ihe ritaal process and the ritusl itself imvolve all of these. The cnact-
ment of ritual is ot a macter of readiag words, That is as far from
citual as reading the script of an Arthur Hiller play is from experiencing
the full production, Theodore Jennings of Erory Universicy summarised
wuch of this by saying that ritual is corporsal not cerebral; it is
pragological not speculative, and it Is engagement not decactment. 't

The ritual re-cmpovers the symbols as the syubol encapsules the ritual.
he icon elicits the myth as the myth concrotizes the meaning of the icon.
The citual comtextualizes the mych as the mych illuminates the ritual.

Ritual and ritual process, therefore, is clearly mot something scparate

from daily life; it is the intemtional intensificarion of life itself.

The ritual system or ritual process comsists of many ritual
thewes with varying sysbols or icons, articulations or myths and ritual
sequences. However, in every well-developed ritual system, there is a
cohesivencss and a consistency which is beyond raticnal construction.

This is explained by the fact £hat at the root of rirual is a profound

encouncer with reality and therefore a basic life understanding or root

12.



[image: image16.png]paradiga or weltanschauung which is a-rational. Because cvery componcnt
of a ritual system bearkens back to that root event, ome swall part of

the ritusl is enough to recall the entire lifec stance at both the ewotional,
experientisl and rational levels, This is basic to understanding the
ritual process of the Church in medicval Furope and our relationship to

it at the prasent,

When the church was first bota, it lived under the image of
eschatological time. The end was soon to come. Persecutions were evi-
dence ol this. The liturgical task of the church, therefore, was to train
people how to cndure and how o die. For the first three hundred vears,
this was to be true. |° Then came the shock of the Fdict of Toleration
in 313. Kot oaly was the church no longer outlawed, it was the state
religion of the most powerful state of the west. If cruciformity is no
longer a possibility or a feur, then what was the significance of the
paths of allegiance which were the sacrameats? What would Lt mesn to be

baptised into Christ's death? Does it mean that the Kingdun of Cod has

come on earth or do we look for somcthing more? These were some of the

questions raised.

It took us more than two hundred
years to solve the ritual crisis. What the
church did was to go back to the beginning
to recapture rituals of life and begin to
weave them into a system that took the day
and marked it off into eight parts. There

was the ritual of going to bed and claiming

protection through the night. There was the

The Ganonical Hours
of the Daily Oftice

ritnal of waking in the dark, terrified yet

13.
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The Calendar of
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called to trust that the dawm will break.
There was the vitual of waking to a aew,
daily, personal resurrection. Every aspect
of daily living == the expenditure of life,
the teflection a¢ the closc of the day, the
new energy that comcs from a source beyond
curselves -- was celebrated as the full Christ-
ian story of death and resurrection. Every
day and any day could hold a1l the richness
of living. But they didn’t stop there. They
encircled the rituals of the day with the
rituals of the week. Each Sunday was a little
Easter of resurrection; each Friday a day of
crucifixion and thercfore of repentance, and
each Saturday a day of vigil and waiting.
Every day vchearsed the story that allowed
life to count and told you what your life

was about. And thea the calemdar of the

Christian year enacted the whole mystery of

1ife once move. Every life knows its Advent of hopeful anticipation, its

Ghristmas of being gifted beyond expectation, its Epiphany of helding

the power it does not want to hold. Every life knows the fecl of guilt

and dread that is Lear, the pouring out of life which is Holy Week, and

the transformation of all that is Faster. The whole Christian calendar

was designed to create a model for daily living out of the paradigm of

the life, death and resurrcction of Jesus the Christ. and through it all

14.



[image: image18.png]the old church bells kept Tinging, "llere and now! Here and now! Tiue

to Live! Time to love! Time to work! Time to die! God’s time! Our

time This finzlly got into concise form with the work of Benedict be-
einning in 527. It took two hundred years to get the liturgical model

in place. One does well to be patient in a time of liminality!

Ritual in the Modern Era. e are in a similar period of liminality
Rowt @ betueca-times, when the old ways are no longer sdequate and the
new ways have not yor taken root. Ve have talked ahout it as being be-
tween the no-longer 2nd the not-yet,'> or between the modern and post-
aodern times. It is a time of disconciavity, of smti-structure or lim-
inality. In the pre-modern time, we lived with a very clear understand-
ing of our relationships. We lived the structure of socinty. Our loyal-
ties and our feelings were limited o our tribe or nation or race. Pseudo-

spociation is a formal word for m.

ing the attempt to muke narrow loyal-

tics a natural order of things. Our religion and our picty were akin to

magic —- though it can be argued that this was an accretion to the deep

b
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[image: image19.png]grasp of reality to which our ritual life has aluays pointed. Whenever
the zemith of crcativity is passed, accretions begin to bulld up like
barnacles to disguise cnd weight the frecdom of the spirit.

In the modern world, our times have becn marked by autonomy,

by reaction to societal structuring and to anything which is not scienti-

fic and empirical. We have experienced the collapse of all structures

with the result that ve fight with our Lives to discover what a family
is, what a commnity is, and vhat it means to be humaz. Alienstion,
suspicion and immediacy mark our tims. But we are weary of the chaos md
Long for peace and a comson-sense approach, a new structuring £hat will
briag full life for all warth's inhabitants. People on the street are
avare of the powers and mystery in the midst of life, but as a socicty
and a world, we have not found the way to ritualize or to dramatize that
the power that enabled the Killing of the tventy cave bears is within us
and with us == a power wblch is ot our own and yet which we possess.

We are camping out in the last days of the modern cra with a vision of
what could be but no clear way to move tovard ic.

Mhat marked the shift from the pre-modern to the modern was a
whole series of evenrs and rituals of sepatation. Ricouer has referred
to their source as the hermencutic of suspicion notably in the writings
of Hegel and Freud. %' We have symbolized our break with tradition
through such rituals as the burning of draft cards, printing flags on
undervear, blessing ane-long -banned howosexuality, earolling infants
in dayeare programs and demonstrating for cqual rights for all. We do
this, as we image the Future, with varying deprees of rebellion and

positive affirmation. Whatever the stance, our geaeration looks for

authenticity, for ways to initiate morms that are bused on how we exper-

16.



[image: image20.png]ence 1ife. We want to reappropriate our past but we also want to open
new gates to a radically different future. We long for a pluriformity
that will pive structure and accessibility to our new pluralism. Ve want
a tiolistic 1ife that honors and utilizes all. Ricover speaks of a hermea-
cutic of restoration and new signs of the sacred.l> But it is here that
we as a world are blocked: sociery does not have any ready-made rituals
for such restoration. It is here that the ritual experiment of the Order:
Ecumenical may be most relevant and whers we may find our greatest arens
of sorvice to the post-modern world. But in prder to understand that
Fuily, we need to ook more closely at one anthropolagist's view of the

present sovial drama.

D. Ritual and Contemporary Social Need. Victor Turner, in his book

16

Process, Perfornance and Pilgrimage, points out that society — even

in modern times -— appears Eo be
operating smoathly at the surface
level until some suall rupture
or disfunction arises. If this
deepens into crisis, then sud-
denly the panic syndrome causes
people to attempt to redress the
situation, to restore equili-
brium or justice or equality with
4 passion thay were not aware

they possessed. The response

Yerupes* [rom far below their
RooT PARADIGH

self-image, fumily tradition,
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[image: image21.png]ideology, faith or race. Tt springs from what he calls the "root paradign®
of a group or community, a paradigm which is generally below the level of
consciousness. The result can be either a healing in a new societal under-
standing or continuing eruptions which close off areas of society from one
another, or solidified alienation,

There was u time in western society when the church could Fulfill
its liturgical function by revealing the eruptions in the context of the
history of the People of Cod, when it could call for repentance, facili-
tate restoration and bring about transformation. This power wus uscd both
positively and negatively even as recently as in the events which sur-
rounded World War II. On the one hand, the ritualistic support pivem by
the church to the state -- both in Cermany and in the United States, for
instance -- allowed for such attrocities as the holocaust and the Atom
bomd. Ou the other hand, the rituals of absolution carried out by such
groups as the World Student Christian Federation and other religious bodies
allowed for rostitution between nations angd the formation of supernational
organizations fur the economic and social betterment of the world, In
Christendom, in an carlier age, Chis was enabled through the church
calendar which could offectively proscribe battles on cercain holy days!’
and could require snd offer absolution and forgivencss. The church was
the liturpist, the ritual vessel for society that could speak, enact, and
transform. It was as though it said, "You are filled with anper? a rccop-
nizable buman trait, sometimes even hoalthy and good. Dut confess, re-
pent, aceept your forgiveness and return once more to the life of community

and faith. You are filled with passion to create in some new cause?

That's good. That's human. But feed your insights inte the structures

18.



[image: image22.png]that nourish all humanity, that advance the Kingdom of God." Today the
chureh cannot uake auchoritarian pronouncements and be heard and obeyed
as she once was. Atcewpts in this direction are counter-productive be-
cause they call forth old suthoritarian images against which sociscy con-
tinues to rebel. It is new modes and new rituals that must bring healing
to the whole world today.

Langdon Gilkey points out, in this rogard, Ehat it is the atruc-
tures of religion thar have lost their power and not religion itself, The
role of the religious, to articulate the sacred within the social frame-
wotk, is being picked up by other compoments of society.'® One of these
couponencs is the legal system. Sally Moore sugzests that the most accept-

ble ricuals of healing in our society today are the legal ones. These

pronounce guilt and lnnocence, existence and termination of relationships,

ROOY  PARADIGM
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=
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[image: image23.png]into his windows. This in a town of 450 people. The mayor was a symbal

1

of non-traditional law and order and could not be tolexated by sor
knew nothing of this uatil sfeer I had unpacked and walked up and down
Main Street inviting everybody to the Town Meeting, introducing myself

as the represeatarive from ICA sent in respouse to the request for Town
Meering facilitators. I had no way of knowing that what seemed to be a
Tural reserve was fear and apprehemsion until 1 recurned to the mayor's
home to spend the might. It was a slecpless night, indeed! There had
been chireats of & shoot-out if the Town Meeting took place.

People wers slow to gather in the morning, but as soom as a
quorus arrived, we started talking of the other history of the town:
pioneer teschers and doctore and. farmers who had visions for the future.
We talked about its assets geographically end sociologically. We started
them spinning on what they would like their town to be like in the future,
what contradictions prevented that from being realized up until mow, and
how the few gathersd in the room might begin to turn the situation around,
They created a story, wrote a song and drew a sysbol for Porum, and
Belle Starr was laid to rest. The forty falk who gathered that day became
a catalytic group and undertosk to make their dreans a reality.

I have never been back, but they tell me Porua is a now town
with @ new spirit. The cove growp linked themselves in periodic assemblics
with other towns of like resolve and experience across the state. They
continued to meet to keep the dream alive by concrete enpagement. Dut the

new

mages were born because, following a ritual form, we were able to
take the anger, fruscration, fear, hope and courage that was comstantly
bubbling up from the people, hold it up for the town to see and decide

about and to take a fresh relatioaship to. The structure of the meeting
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[image: image24.png]alloved them to ses the past fairly and the future as possibility. As a
result, a transforming healing tock place.

WMe do the same type of thing in the consults that initiate Global
Social Demonstrations or Human Development Projects, and we Follow through
with research into the healing rituals which exist in every sacicty. For
me, S$ocial Demonstrations have become our ritual research and Town leetings
our ritwal experiment at the social level. Our Human Development Training
Schools and our Global Acadeny are two of the training systems for social
ritual pedagogy. In a semse, this is all we are about. Whether we are
working with increased food production or basic industry, with lireracy
ot health, with infants or the elderly, we are engaged im am active
Licurgy of prayer aad intercession for the world in which we are sustained
by the symbolic rituals which rchearse and recreate our common life under-

standing.

B. Ritual Overlays of the Christian Year. When The Order: Ecumenical

began, its concern was to transpose historical Christian wisdom into the
thought modes of the twentieth century. We did not set out to imvent some-
thing new $o much as to reclaim the past and to address che needs of the
present. To do this we used what we have called the twentieth century
methodulopy: the phenouenological process of 'gescribe, describe, describe,
name’. A very important source of the description of contemporary life
came through such art forus as the writings of Camus, Hemingway, D.H. Law-
rence, T.S. Eliot and ee cumnings and the paintings of Picassso. Movies
such as High Noom, Requiem for a Heavy Weight, The Wardrobe, and City of
Necessity reflected the contewporary mind. But the value and inteat of

51 ( our basic course) was to provide a screeen through which we could
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[image: image25.png]reflect on our own life experience through the eyes of Christian faith,
or rather, use the eyeglasses of Christian faith to doscribe and name our
lifc cxpericnces. In fact, many of us bréke through to profound human~
ness through art grasped through our theological screen even before -- or
at leasc in addition to == our direct work with past expressions of the
Christian faith. We discovered afresh, if you will, something of what
it means to stand before the Living God. For God, Christ, the Holy Spirit
and the Church: this is not an imposition om life; this is the way life
is. Mc did intend to use ritual as a tool of self-copsciousness and in-
tentionality, mnot as a pious act. As ve reflect on the evolving rituals,
hovever, it becomes clear that we have in fact created another overlay
or series of overlays, for the offices of the day, the week, and the
year.

The daily rituals are pri

arily obser-
ved by the full-time residemtial staff or

the Symbolic Order. They imclude-a call to
consciousness before daybreak, similar to

Marins in its call to faith; a Daily Office
which rehearses the witness of the past and
present faithful and which corresponds with

Lauds; a corporate breskfast and collegiom

or order meeting for study, reporting or

thinking through, which corresponds to Prime.

The Daily Rituals of
the Symbolic Order.

These First three offices of che day set the
world-wide and history-long context of the mission of the church. The
next three offices have to do with life cxpenditure in a particular task.

Like the carlier contextual rituals, they always involve singing as mood
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[image: image26.png]and context setting, accountability/sbsolution and assigament to direct
engagemenc. These are the task collegium (Terce), the noon priory meet-
ings (Sext), and che afternoon task (None). The final offices of the
day, relating to Vespers and Compline, are reflective and once again
push the consciousaess to the globe and to the meaning of being human.
The important ching sbout the daily rituals, however, is that eight times
a day we are brought to self-consciousness about our life decision. Eight
times a day we are held accountable, pronounced absolved in the name of
the Chrise, and re-assigned to be the Church in the twentieth cemtury.
The need of the world for such affirnation in the Good News is all too
apparent in our Cimes.

The center of these daily rituals is the Daily Office where
we Forually rehearse the story of the Peaple of God in history and in the
peesent day and pray for the church and the world, for the immediate and
long-range futurc, The Daily Office involves every form of movement and
sound, It provides for and in fact requires spontancous participation
from the congregation. Its architecture and its aymbolic decor hold both
time and space, the incarnate action of God in history and the mysterious
Power which creates and limits every human life.

Rut the daily rituale are only one part of the whole system of
ritwals, what could be called the ritual process of our lives, There are
2150 the weekly rituals which sre shared with non-residential colleagues
or members of The Extended Order. There are five major events in the
weckly calendar:  the Sunday House Church, the House Meeting, the Family
night, the Round Table, and the Week Two Missional Task. Where the dom-
inant theme of the daily rituals is accountability/absolution and assign-

ment, the dominant theme uf the week is the broken bread and spilt winme
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[image: image27.png]of the House Church, the symbol and re-
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deeming myth of expenditurc on behalf of
others, (though the accountability/absolu-
tion also is lifted up in the House
Church). As the Christian repetition of
the Last Supper was an overlay on the
Jewish meal of remembrance of the Pass-

over, so the Common Meal which highlights

The Weekly Rituals
of the Lxteaded Order

the week overlays the remembrance of Jesus
with the rich heritage of our life exper-
ience of expenditure and rebirch, and the
legacy of the many anointed oncs through~
out history, kaown and unkaown, of all
cultures, destined to be Christ figures,
whose 1ife and death aurture and give
meaning £o us all. The Kound Table or
Ecclesiola is the second major event of

the week. It, too, celebrates expenditure,

The Yearly Rituals centering again on a meal, but focusing
of the Movemeatal Order
all vime: past, present and future, and
all space: external and internal, on the
small group which gathers to talk of the life of the spirit, to study
for the sake of effectivity in mission, and to reflect on the broad strat-
egy of vur task as it applies to one local arca.
The yearly rituals of The Movemental Order, participated in by

an even greater number of colleagues, have added several layers to the

Christian Year. Onc is the revolviag calendar of the seasoms: the con-
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[image: image28.png]sciosness that July is not necessarily svmmer, nor Christmas a season of
snow, and that the long school recess comes at many difforent times of
year avound the globe. The consciousness of this is held in the abandoning
of the seasonal names for the sake of globality and the use of the names
of the months exclusively. Ihe cycles still ewist, but by activities not

by scasonal names. July is the wonth of Global Research Assembly and of

Global Order Council. January is the month of Band Meetings. We have
also overlaid the Ghristian holy days by celebrating the major religious
festivals of the communitics in which we live. These, not surprisingly,
whether they be Buddhist, Hindu, Taoist or Muslim, tend to fall at the
salstices also. Ramadan comes near the sumer solstice ( and probably
has links with noon and crucifixion syabology). Holi is near the spring
solstice and bears similarities to Mardi Gras. Dhivali comes in the last
quarter of the year and turns the dial to extend the feasts of lights
from October through January. It is startling to see the romarkable
similarities in the modes and activities of these celebrations around the
world.

The most creative aspect of the yearly rituals, however, and
one which is uncannily suited to serve the needs of the modorn age, is
the aspect of liminslity. Liminality is mot just discontinuity, it is
anti-struceurs. ' It begins for us somctimes as early as April whea the
First assigmment is made for house members to travel to Chicago for the
preparation of the Assembly and Council. Long before the actual rites of
accountability are held or reports called for, a sense of confession and
humility comes over the whole order. The Assembly and Council are marked

by a spirit which Turner calls "commmitas”, a spirit of equality and
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[image: image29.png]anomymity where we face status reversal (an Area prior may be assigned to
food services or the print shop) and the totally unexpected. We put our des-
tiny temporarily and ultimately in the hands of the corporate body to dis-
cern where we could best serve the vorld both symbolically and practically
in the wonth and the year. 1t is a time of what Turncr calls the purify-
ing fire of mucual honesty.” *® fven when the assignmencs ars made and
the past year absolved, the liminality remains uaril all the families
have had their discomtinuity and until the resettlement has taken place,
This prolonged anti-structure, often not resolved unril late September,
makes it possible to look again at the possibility of discarding patterns
which are accretions and not essential to the 1ife and task we are about.
Indeed, after three or four months of discontinuity, the non-essential
customs tend to lose themsclves, and we build afresh structures to it
the subtle shifts which come with each year both in the social miliey

und in the corperate life. At the same time, knowing that this struggle
with liminality is a basic struggle for society today and our learnings
regarding the closure of anti-structural periods extremely important to
contemporary society, we bold to the traditional seasons of the Christian
Church which allow us co self-consciously deal with the phenomenology of
profound bumanness.

The rituals of restoration include the slow building of consensus
through small group meetings and plenaries, timed intentionally to allow
for issues to be dealt with both consciously und unconsciously, both in-
tuitively and rationally. From the issues comes a list of mandates seen
to be laid upon ws by history itself. At the same time, recreation of the

model for configuring the religious houses, ritual requests and sugpestions
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[image: image30.png]regarding assignments, the naming of priorities, the reading and confirm-
ing of assiguuents, the grand cclebration of the victory before the year
begins and the formal gifting and scnding out of the new configurations
weave Lime and space, individual and corporate minds into a temporary but
effective missional force. The dynamics involved here: the contexting,

reading of history, delaying, listening, suggesting, retreating, acknowledg-

ing, subuitting, honoring — all these become a ritual, corporate dance

which way, as we become more aware of its gifts -- become the preatest

contribution we bhave to make to the tweutieth century.

©C. Ritual and Symbolic Motifs. Over 2ll of this there is another over-
lay of themes and subjects which inter-relste and which demonstrate per-
haps better than anything clse how it is that we are the ritual of the
Daily OFfice and mot the snactors of it. These themes or motifs run
througl all the ritual system and have special cmphasis at special times.
There is the trinity of humanness: assigmment, accountability and absalu-
tion, and the Trinity of Godhead: the Limits, the Possibility and the
Free Decision. There are the rituals of the individual and the rituals
of the family; rituals of space and rituals of time/tagk. During the
daily rituals, onc is held accountable for presence at worship, at study
and at the missional task, one is absolved and re-assigned to their role
in the community. During the high rituals of the week, one calls out his
or her nawe as voluntarily accountable to the Rule of the Order during the
celebration of the House Church, and one is called out by name as an
acknowledged part of the order at cach Round Table. Individual rites of
initiation such as baptisms, weddings and funerals are celebrated in the

context of the Daily Office. Birthdays and the loss of family members are
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Motifs of che Ritual Process
of the Order: Ecumenical

celebrated in the weekly House Church. And the final individual celebra-
tion of a completed life in the memorial service is held in the context

of the Global Council, thereby tying the lineal time of ome's life to all
time and all space. Similarly, the initiatory rites of the family -~

both the roading of the banns and the wedding ceremony —= are tied to the
Daily Office and so are renewed every day. The anniversaries are celebrated
at weckly House Church, acknowledging lengeh of covemsmt and requiring
selt-conseiousness to faithfulness to the free decision to be married;

and assignments by family at the Council acknowledge the gift of the family

"as mission from God tu history

Each day at breakfast, the rifual of reading the mames of the
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[image: image32.png]houses which are fasting brings the globe into the collegium roow. Each
week the reading of the Global Order Report at House Church expands the
space in which the local representatives of the Order gather. And each
year the ritual of the rcading of the global assigaments and of rescttle-
ment keep each individual and the Order as a whole conscious of the needs
of the whole globe.

ALL of this is sigaificant not in the details but in the intricacy
which has developed and which constitutes a post-modern ritual system.
This is why the time-space continuum of the infinity sign has become an
important symbol for us. ALl time, past and future, has comspired to
give us this mouent of significant cngagement. All space is present where
we serve the world. ALl time and space is effected by the way we live our
lives. This is the holism that is ot a matter of cause and cffect so
much #s of inter-relatedness. And what is true for us is poteatially true
for all people.

Ic is sipnificant also in the secular transposition which has
already been made. By this I mean that the rituals and the symbols, myths
and paradigms which they contain are translateable into the everyday lamg-
uage and cxpericnce of self-conscious people everywhere. They do not de-
pend on a knowledge of theology or philosophy, but only upon a self-con-
sciousness to life itself. This is the existential and phenomenological
genius of the gift which has been given to us and for which we stand in
grateful responsibility before the Giver of Life. But the tramsparency
of the overlays of ritual make it clear that whatever you name the persenal
confrontation, be it God the Father, God the Son, amd God the Holy Spirit
or limits, possibility and decision, we arc in these rituals celebrating

the way life is for all people whatever their belief system may be and
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[image: image33.png]whatever the symbol system may be. We are acknowledging that we are mot
in control, that we are over against a Mystorious Power that forms and
limits our lives. And we acknowledge in the midst of this that we are
sustaincd and enlivened in this life, in this exiscence, not apart from
the terror and caring, the limitations and the fears. And morcover, we
acknowledge that we are finally responsible. Our decision determines

the path of history, whether we decide to serve the world or to pout in
our rooms. Onr life, as Bonhoeffer claims, and our decisions become
che will of God.??

Tt is ia chis understanding that we can say that to participate
ia sny part of the ritual is to enact the whole; it is all related. To
be assigned, as every human being craves to be significantly assigned,
is to bo acelaimcd sipnificant. To be held accountable is to see one's
life in the perspactive of what could be and is not, to see one's life
through the demanding eyes of the giver and judge of all life. To be ab-
solved is to stand before the mysterious greatness of life that once again
affirms that individually and collectively we are accepted. In self-con-
sciously rehearsing and living these rituals, in whatever language as
long as the mossage is clear, we declars and manifest and call into being

the goodness of life,

D. The Emerging Ritual Scroens. Secause of the complexity of our times

and the wuleiplicity of ritual events and liturgies, it becomes important
to have some wcreens by which locally evolved rites can be judged ade-
quate or inadequate for The Order; Ecumenical. Once more to rehearse the
mature of ritual life, it is necessary to recall that ritual has its

source in the overwhelming reality of life experience which shocks one
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[image: image34.png]into a new level of consciousness and which is not easily described or
interproted. Many Pinterprementun", as Hans Kung calls them,?? arise
from the cvent und take the forn of an image, a picture, or a semse icom
of the event. The existence of the icon allows the articulation of the
happening in what may be a pericope, a story or a parable —— what we have
traditionally called myth. The ritual system includes che icon and the
myth sither by inference or in actuality. For the religious of the twen-
tieth contury, the ritual system is not a sometime occureace; it is a
way of life. It is a redemptive act in the contemporary world view as
cruly as the mass was @ redemptive act in the medieval world view. It
Tecroates the Frostness of human possibility that is held in alt the cre-
ation myths of all the people of the world. In a post-Whiteheadian cra,
it is open to all the prehensions of the past and to the lure of Cod in
the [uture.

analysis of the existing rituals of The Order: Ecumemical sug-
gescs that of the many symbols, myths and ricusl acts which have developed
in projects and houses around the world, one dominant set of ritual com—
ponents can be discerned. The dominant icon which holds the experience
of the Teligious of the Order: Scumonical is the earchrise, a symbol con-
nected with the yearly rituals of the movemental order snd with the pro-
lepsis or futuric cnabling of human life. This symbol stands for space/
Cime as the context for mission as over against the imwediacy of individual
or local crises. It stands for a yet not fully articulatcd but globally
experienced ononess of life and of responsibility for 1ife. It holds the
oncnces of past and future in the existentisl moment of the now.

The dominunt myth is held in the House Church of the weckly rit=
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wals in the story of the brokenness of life and the spilt-outaess of life
by which we are all allowed to live life fully. This is the theme of
every absolution: our lives are broken; they are poured out as water
upon the sand; acvertheless, such life is whole snd good in itself. It
is, uorcover, the source of mourishment and health to past and future s
well as to proseat humanicy. This weekly articulation, even more tham
the daily reading of the testimony of our Forerwmners, rebearses the
mewory which, as cthe religious, we dare mot forget. It is the word of
choice between cruciformity and suicide; between self-sacrifice and can-
nibalism, It clearly indicates the way to life abundsnt.

The core ritual and the most often repeated is that of accounta-

bility/ absolution at the beginning of each gathering and of assignment
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[image: image36.png]or reneved respomsibility at the conclusion of each gathering. This ritual
deals with both the objective reality and the subjective relationship which
cach individual and the group as a whole take to the situation. This is
the moment-by-moment respomse, yet it is acted oub in the context of all
time and space. 1t includes both practical reporting and the symbolic
acknowledgeneat that in our shortcomings within all our covenants, we
never totally deny them, and in our faithfulness we are never completely
without fualt or treason to the claims upan us. The triple & ricual de-
clares, mamifests, and calls for a lifc style of forgiveness rather than

accusation, of gratitude rather than guilt.

E. Song, Space, and Celebration in the Ritual Process. The dominant sym-

bols and the root paradigm become part of the daily life through the imteat-
ivnal use of singinz, space and celebration. The task of full documentation
of these dimensions of ritual is beyond the scope of this paper, yet uo

mention of the order rituals is complete without seme referemce to them.

The spacifies vary from one location to another, but the common song book
used around the globe carrics songs in all the major languages with which
we arc working., The songs, too, are divisible according to whether they
function as smamnesis, as prolepsis, or as statemencs of the existemtial
moment. An anamnesis song would be The Vision, The Marching Song of the
Trom Men, and all the hyms of the historical religious section. The pro-
lepsis songs arc ones like Believe That the Time Has Come, Who Will Dare
Create the New Future? and All Life is Open. The songs of the existential
moment are ones like the Other World songs and the Long March and Dark
Night songs.

Space includes both the priority use, the arrangement aad the
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[image: image37.png]decor of the religious houses, It includes the decision to live among

the poor and to cover all pueography. It includes the use of tables always
as the unifying center across which dialogue is held. Space enters into
every level of vur planning as a ritusl theme,

The celebrational life of the order as a ritual component is an-
other theme in its own right. I some cases long cxperience and intention-
ality have produced extremely helpful modes of imitiation. Perhaps the
outstanding example of this is the week lonp preparatory events which pre-
cede an Order marriage. But, the linking of work and cclebration, the
celebracion of victory before the campaign begins, the dict of cultural
feasting on music and the arts, on physical exercise and shear nonsense
are Important for further study and intentionalizing as they, too, carry
the word of absolution to the entire human life.  This is quite in addi-
tion to che celebrative nature of the religlous activities of fasting and

feasting, vigil and end of vigil.

IV. THE SICNIFICANT LEARNINGS REGARDING THE RITUAL PROCESS.

On RBehalf of Society. We have said for many years that we do not do
the daily office, we gre rhe daily office. To outsiders this must sound
presumptuous while to those vithin the order it is a simple humiliating
fact. Our total life is called to be an enactment and a rehearsal of who
we are as the People of God in the long stream of human history. This is
as truc to the expericnce of the Hindus and Duddhists as of the Christians
among us. It has become more clear in the light of the study of Turner
and others who reveal the deep need of contemporary society for ritual

healing, The present social rituals are basically legal in form and can-
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[image: image38.png]not deal with the deep issues of psyche and spirit which in an earlier age
of rituals all the major rcligions were designed to deal with. Hindus
within our body speak of "conversion® as the auakening to this Eact mot

to the imposition of a sct of symbols. It is a move from looking for
povers thac decide out fate in some external location to recognizing the
power and the mystery that flows through our very lives as they are dedi-
cated to the service of the world.®® The guthority of hierarchics, in so
far as they depead on an earlier world view, are under suspicion in nearly
every mation. As a result, no rites of closure are acknowledged. The
Liminality of chaos canmot be transformed into structurcd significance and
so continues co crupt. The answer is not a return to the past modes but
a discovery of new, Living syrbology which will bring reflection and onto-
logical perspective to structures and to people. Our lives become a corp-
orate and global experiment for the sake of heallng the world's wounds.

There is mo division ia intent between our internal structures within the

order and our external mission. We are not the omly tool of Ged, but we
are required to behave as though we were. We have no hidden wisdom yet
we must share with the whole world what we have received. It is mot enough

to serve only part of socicty; our projects, courses, and research are

on behalf of all society, present and to come.

B. Discerning and Empowering Global Symbols. As religious, and as &

uniquely pluriforn religious body, it is our primary task to discern the
will of God and to divect the action of the religious in the first place
and all people, ultimately, Eo live before this reelity. This will is

revealed in the trends of history, in the cvents which, howaver jarring,

bring now passibility and hope, and in the lives of individuals vho spark
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[image: image39.png]new glicmerings of humanness. The emerging symbols also are revealed
in the attempts to redress social crises and in any situation where
the facade of culture is blown away and the primovdial passions are re-
vealed. The religious of ell faiths are called to guard the symbolic in
order that the holistic and health-giving passions may be chanmeled in
creative ways and the dewonic and destructive passions may be de-fused,
recognized, and repented of. The strategy of avakemment or of declara-
tion is to alert others to make this judgement for themselves in the
aidst of ever-prosent awbiguity. Panikkar gives helpful advice which
our experience would confirm: He suggests that the best way to allow
others to cvanspose their faith or to journcy to the depths of their
religlous symbols is ta live sur own to the utmost,

i.e. to pass it on, to contimuc it, to climb to the

top where other peaks are visible, and/or to descend

to the denths where the throbbing of the world is per—
coptible.26

€. Ihe Structure aud the Meaning, Ve have long said of our courses that

the structure freights the meaning, and therefore the impact of any
course does not depend upon one individual session or omc particular tea-
cher. Each course is, in fact, a ritual. So with the toral ritual sys-
tem of The Order: Ecumenical. It is tho eatire format, the weighing

end the sequences of the ritual system, which carry our life understand-
ing. Our time design alome carries the message of the root paradigm,
Increasingly the conscnsus is building to accept the phrases and icons,
the mychs and rituals which are consisient with the root paradigm, and
this not by some rational analysis so much as intuitive feeling after

the appropriatencss and aptness of the ritual part. Where some element

such as a meal ritual is clearly not "right" because of the difficulty
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[image: image40.png]of remeubering the words or reproducing the gestures, the overall struc-
ture continues to mediate the message. So an absolution may be theolo-
gically or poetically unsatisfactory and yet the associated recall of
absolutions makes it none the less effective. This face in itself re-
licves anxiety about quickly producing perfect symbology and allows
paticnce for cthe profound symbols to emerge. Yet at the same time, the
sense of urpency moves within us to calarge @nd refine our total sym-
bology in response €o the growing experience of God. We hear the demand
of Razantzakis to

Train your heart to govern as spacious an arena as it
can. Encompass through ome century, them through two
centuries, Chrough three, through tem, through as
wany centuries as you can bcar, the onward march of
mankind  Train your eye to gazc on people moving in
great stretches of time.

Tmmerse yourself in this vision with patience, with love
and high disinterestedness, until slowly the world be-
gins to breathe within you, the embatcled begin to be
enlightencd, to unite in your heart and to acknowledge
thenselves as brothers.

Walk ciptoe on the edge of the insatiable precipice and
struggle to give order to your vision. Raise the mulri-
colored trap door of the uystery ~- the stars, the sea,
men, and ideas; give form and meaning to the formless,
the mindless infinitude.?

D. The Lmerging Global Symbology. The emcrging ritual system of the Order:

the icons, myths and ritual sequences —- come today from a

Ecumcnical
commonly shared life in a cammon concern for a common small planet im

space, Recause of this cowsonness and because of increased inter-related-

ness, there is likely to be sharing between the major Faiths wither in—

tentionally or uaconsciously as rituals of all the religions manifest
their transparent grasp of the human situation. The intent of the order,

however, is to enable the other religions to do a similar transposition

8.



[image: image41.png]to what we have donc, to rtocover the existential depths of their own
rituals in order that dialogical interchange may happen at a transparent-

jzed level of human experience and ontology. The tramsposition of any

of the religions may well catalyze the trausposition of the others. In-
deed, Panikkar again points out that this is part of what is happening
when non-Muslims join the pilgrimage to Mecca and nom-Christians flock

to the Fucharistic Council. At the same time, the sharing of global
expericnces und of global heroes, such as the earth-rise and the lives

of Gandhi and Martin Luther King among many —-even the rise of popular

monsters like Idi Awin or Darth Vadar

is having a profound effect on
our consciousaces. The worldwide cult of jeans and rock music ia one
manifestation. The Order: Ecumenical as a body of religious across
cultures and faiths is in & unique position to experiment and to ressarch
on behall of the globe. To ussure that we settle for no sasy commonality
but consciously preserve the transparent wisdom and ritual systems of the
other faiths as well as Christianity is our task. But again, we walk a
fine line. We need be in no hurry; we are not out to press a unity but
to discrrn and exposc a treasure. But the cries for such healing, such a
means co trunscend the chaos of our times are urgent. Impatient patience

is called for.

E. A Matter of Time. This process of global symbology or of ritual trans—
formation is a lifelong task for each and a centuries long task for the
People of Cod. But it has begun and we need not fear to experiment with
fresh overlays of structure. The additions do not crase the profound mean-

ings of the daily, weekly and yearly rituals. The wotk of transparency,
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[image: image42.png]of stating the core of ritual anammesis, prolepsis and the existential
moment in secular, mundanc terms, and at the same time turning the mum-
dane events into highly symbolic ritual forms, becomes increasingly
important. We will do well €o hold to the central wisdom of the past, so
hardly won for us by our ancestors in the faith, until a move helpful
statement of the truth becomes self-cvident. To maintain a double layer
of ritusl -- in craditional language and in contemporary idiom — may be a
necessary bridge to the coming global symbology. The Order; Ecumenical

is in a unique position to serve the world =- not only the religiou:

this experiment. Our prayers that this may be so are best articulated in
the living of our lives as the divinc office, the liturgy of the new
church, as a service to the world and to Cod. The final outcome we leave

to the mystery; the call and therefore the task is ours.
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NOTES

For this and other specific terms of the Order: Ecumenical and the
Ecumenical Justitute, see the Glossary attached.
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phrases such as "Praisc the Lord, Christ is risen' to the secular
form, 'The day we have is a brand new day.'
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K.5. Latourette, A History of Christiamity, Harper and Brothers,
Wew York, 1953, p. 474f. The notable example here is the Truce of

God which prohibited warfare on certain holy days.

Langdon Gilkey, Socicty and the Sacred, Crossroads Press, New York,
1981, p. 105.

Victor Turner, Ritual Process, Cornell Paperbacks, Ithaca, NY,
1969, p. vii. -

Ibid., p. 180.

It is our contention that humanness requires a socislly acknowledged
task, an assigoment or role in the community. It also requires the
gift of being taken seriously and thereforc being called to report
and to account for the fulfillment of that task. The public acknow=
ledgement of absolution —- predetermined but alvays new forgivencss
is also a social necessity of humanness.

Dietrich Bonhoeffer, Ethics, Macmillan, New York, 1965, p. 249.

Glass notes frow Hans Kung's course in Ecumenical Theology at the
Diviaity School of The University of Chicago, autuma, 1931,

Richard Critchfield ol the Rockefeller Foundation: The preat divide

in the world today is not so mach between the rich, educated, healthier
and wealthier and the poor, illiteratc, malaourished and impoverished,
but between those who think that humans can shape their own destiny and
those who stil) believe that personal fate is decided by outside forces.

Victor Turner, Process, Performance and Pilgrimage, op. cit.

Rairundo Panikkar, The Unknown Christ of Hinduism, Orbis, New York,
1977, p. x.

Nikos Kazaatzakis, op. cit., p. 78f.

Raimundo Panikkar, Worship and Secular Man, Orbis, London, 1973,
. 83,
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The Ecumenical Institute: a private, not-for-profit organization offering
seminars in imaginal cducacion and religious studies, a three week Inter—
national Training Institute for clergy and lay people, and an eight week
Global Academy.

Extended Order: full members of The Order: Ecumenical who share in the
total task but do nat live in residence and are not subject to global
assigment .

Global Movemont Academy: An eight week training school held twice yearly
in Chicago for the training of potential leadership from around the world,
The Academy specialises in intellectual, social and apirit methods.

Global Social Demonstration: The initiating program for village projects
now established in over [orty countrics around the world, The purpose

was to interlink self-consciously, the efforts of local people to take
respousibility for their own comprehensive community development.
Institute of Cultural Affairs: a private voluntary organization offering
scrvices through research, training and demonstration methods. Originally
4 program division of the Ecumenical lastitute, it became a scparate en—
tity in 1973 to work directly with commmity groups, corporations and
governueat agencies.

Movemental Order: adherents and covenanted members of the Order: Ecumcnical
Vith varying deprees of active participation and support.

The Order enical: provides the full-time, self-supporting staff for
the activitics of the Institute of Cultural Affairs and The Ecumenical
Tnstitute. The members are from many different national and religious
backgrounds. They volunteer to live a life of service based em their con-
cern for creative and comprehensive rencwal of socicty.

Plyviform: in distinetion to pluralistic, this word is used to refer to
the existence of many forms, eg. of religion living in unity. It refers
to pluralisa which yet maintains and honors distinct forms.

Religious Houses: the residential units of the Order: Ecumenical.

BSL: Religivus Studies 1, the base course of the Ecumenical Institute
dealing with a twentieth century articulation of the Christian faith.
Symbolic Order: the full-time, residential staff of the Order: Ecumenical.
Town Meeting: also known as Clobal Community Forum, a program that has
been held extensively in more than forty nations and over tem thousand
commupities to raise to comsciousmess the aspirations of the local people,
and o enable them to articulate the contradiction blocking them in the
past and the positive steps which they can take at the local level to
change the situation.

Transparency: a series of methods for sllowing people to see through mun-
Tane cxpericnce to the spirit deeps or to The Other World in the Midst of
this World.

Transposition: a technique for translating the depth insight of cur fove-
Tunners of the [aith into the thought and language modes of the twenticth
centary.

Drs: the basic gestalt of humamity by race, worldview and unique cultural
Bifts. At least six urs can be identified: black, yellow, red, tan, vhite
and browa.
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[image: image1.png]even when the articulation seewed most foreign.

In the Ur Images and the Natiom and World courses, the vital
syubols of other races were studied with the result that as a group we
understood and appreciated the values of aultivalency and amviguity, and
we no Longer assumed simple answers to he “right”. This preparcd the way
for a serlous experizmeat In ritual process which is yet to come but which

is imminent.

D. The Surprises ol Ritual. This paper has Cwo intents: to docuaent
the rich ritual system which hus already developed and to relate it to
the current thinking of anthropologists in order to objectify what exists
and where the next steps way lead. It is the first time chat such a docu-
mentation has been attempced, and sowe surprises were anticipated. The
depth of the surprise was not anticipated.

There were two dimensions, particularly, in which the enalysis
of the prevaleat ritual systen was 4 surprise: first in the content and
the extent of the on-going ritual process in the life of the order, and
second, the extent to which ritual is already the key to our external
mission to all levels of the suffering of the world. Our ritual is, in
fact, our liturgy, the work of the laity which brings the relipious
dimensions of remembering, projecting and analysing in a meo-classical
sensc into daily existeace. In order to see adequately what has bean
birthed, it will be helpful to sketch the modern understanding of the

Tole of ritual as & process in sociery.

Thea it will be possible to sce

both the archaic and the post-madern mature of the overlays of ritual

symbols and motifs which are colobrated globally in The Order: Ecumenical.

And to complete the taral context, it will be nccossary to look at some
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[image: image1.png]penalties @nd rewards decreed by society at large. Socicty as a uhole
tends to support aud acknowledge legal rituals when it flaunts all others.

Yet legal

uals, by their very nature, cannot deal with the depth human

issues of people and society and cannot hring healing and trausformation

into the spiric depths of life. What is nesded is am accepesble, part.
pative ritual that can reveal what is going on, reflect it back into the
context of all of life, aud by pronouncing both the objective brokenness
and the Word of Healing upon it, allow our very passioms to tramsform

society amd individual tives. This, T believe, is the core of our miss—

ional task for the next two hundred years.

ITT., CUHE RITYAL EXPERIMENT OF THE ORDER: ECUMENICAL.

Xitual in the Social Programs of the Order: Ecumenical. e have already

had a good deal of experience in this dimension of our mission, although
we have not recognized it as ritual service or liturgy in the first in-
stance. The Clobal Community Forums (Town Meeriags) amd the Global Soc—
ial Demonstrations have beem locul-global rituals of rostoratiom,

T did a Town Mecting in Porum, Oklahoma during the Oklahoma 100
campaizn of the Bicentennial Celebration. Porum is ot a town many have
heard of; its claim €o fame was that it was the home town of Belle Starr.
But perhaps even she is no longer widely known. #elle Scarr was a sort
of feminine Jesse James, a wild and colorful outlaw. The town, in linking
its identity to her also maintained some of the wildness of early fromtier
days. Ta the six months before the Town Mecting was held, local uwpholders
of tradicion had firc-bombed the new Town Wall, cut the telephome wircs

and electricity cables to the mayor's home, and repeatedly shot BB pellets
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